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Sayyid Qutb and Nearness With Rafidees: Nawab Safawi Al-Shi'iyy 
 
Sayyid Qutb al-Raafidee and Nawab Safawi al-Shi'iyy. 
 

 
 
To the right is a picture from 1953 of two Rafidi Innovators and deviants. The first is 
Sayyid Qutb. He was poisoned by Western, European materialist philosophies in the 
early part of his life, and in particular Socialism and Communism, and this ideological 
nurturing carried through into his Islamic days when he started writing his manhaj of 
the Raafidah and the Khawaarij in his books, from the earliest ones (late 40s early 50s) 
to the hardcore Kharijite books in the 60s. The Shaykh, Mahmood Shakir refuted this 
Rafidi Khabeeth in 1952 when a written battle took place in Egyptian newspaper 
columns between Shakir and Qutb. We have documented some of that in other articles 
in more detail .Sayyid Qutb made takfir of some of the Companions and belittled 
Uthmaan (radiallaahu anhu) upon an ideological conviction and not a mere slip of the 
tongue. That ideological conviction was a Marxist, Communist notion of social justice 
and Qutb evaluated early Islamic history upon those ideas ,leading him into his Rafidee 
poison, which Mahmood Shakir aptly described as the "malice of the idolatrous 
western civilisation manifesting explosively in the heart of one claiming da'wah". Out of 
resentment Qutb altered some of the wordings he used in some of his books. The 
written record and Qutb's response to Shakir proved that he resented being corrected 
and he never removed the ideological conviction from his books which he published (in 
numerous editions) right until the end of his life. In fact, it was not possible for him to 
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remove the ideological conviction since his books were actually founded upon it in the 
first place, which means that he could never really retract from reviling those 
Companions. At the end of the article, inshaa'Allaah, we will lay to waste the claim that 
Qutb recanted through a few simple observations. 
The second heretic in the picture is Nawab Safawi al-Shi'iyy. He was a revolutionary 
who was trying to ferment a revolution against the Shah of Iran and was a leading 
member of the Fedayeene Islami (a revolutionary group like Sayyid Qutb's Ikhwan) and 
was involved in assassinations. Like his friend, Sayyid Qutb, he was imprisoned 
numerous times for his activities. Nawab Safawi was also an associate and ally of 
Ayatullah Khomeini who later led the Iranian revolutoin in 1979. It is also interesting to 
note that the concept of jaahiliyyah (all modern societies are disbelieving societies) was 
common between Mawdudi, Qutb and Safawi and upon this ideology rested their 
revolutionary methodologies. 
 

 
 
In 1955 Nawab Safawi was involved in an assassination attempt upon Hussain Alaa, 
the Chief of Ministers, and he was subsequently given the judgement of execution 
along with three others. The Ikhwan al-Muslimeen in Egypt were part of a group that 
tried to convince the government of the Shah to excuse him from execution, but this 
was not granted and Nawab Safawi was executed in 1956 
 
A statement related from Nawab Safawi is: (  ناوخإلا فوفص ىلإ مضنیلفً ایقیقحً ایرفعج نوكی نأ دارأ نم

نیملسملا ), "Whoever wishes to be true Ja'fari (Shi'ah), then let him join the ranks of the 
Muslim Brotherhood" as occurs in Mawqif Ulamaa al-Muslimeen Min al-Shi'a of Izz al-
Deen Ibraaheem (p. 15). And Umar al-Tilmisani, the third supreme leader of al-Ikhwan 
al-Muslimeen wrote in his book "Dhikriyaat, Laa Mudhakkaaraat" (p. 131), (  ناوخإلا ةبلط ناك

ناریإ يف ةیعیشلا مالسإ نایئادف ةیعمج سیئر يوفص باون ىركذب نولفتحی ), "The students of al-Ikhwaan 
used to celebrate the mention of Nawab Safawi, the leader of the Jam'iyyah 
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Fedaa'iyaan Islaam al-Shi'iyyah in Iraan." He also said in the same book, (  ةقالع رتفت ملو
 اولمحیل ال ناوخإلا ھلعف اذھ لك ، يوفص باون رصم يف اوفاضتساو يناشاكلا هللا ةیآب اولصتاف ةعیشلا ءامعزب ناوخإلا
 ةیمالسإلا بھاذملا نیب بیرقتلا ةلواحم وھو مھمالسإ ھیلإ وعدی لیبن ضرغل هولعف مھنكل و ، ! مھبھذم كرت ىلع ةعیشلا

نكمم دح برقأ ىلإ ), "And the connection between the Ikhwaan and the leaders of the Shi'ah 
did not slacken. They connected with Ayatallaah Kashani, and they invited Nawab 
Safawi to Egypt (hosting him as a guest). All of this was done by Ikhwaan not in order to 
make the Shi'ah leave their madhhab but they did this with a noble objective which their 
Islam called them to, which is to try and bring closeness between the Islamic madhhabs 
to the closest level possible." 
 

 
 
What al-Tilmisani is alluding here is Sayyid Qutb reaching out to both Nawab Safawi 
and Ayatollah Kashani. In 1953 the Muslim Brotherhood invited Nawab Safawi to 
Egypt, and we have pictures of this Rafidee with Sayyid Qutb on that occasion. That 
there should exist this type of cordiality, love, friendship, affection (as described by the 
editor of "Risaalah al-Taqreeb") between Sayyid Qutb and the Raafidah is not very 
surprising because Sayyid Qutb made takfir of Mu'awiyah, his parents (Abu Sufyan and 
Hind) and the Companions from Banu Umayyah. He also belittled Uthman (radiallaahu 
anhu) - and all of this was due to a Marxist, Socialist reading of Islamic history. Qutb 
was poisoned by Western (European) materialist philosophies before turning to Islam 
and that poison came through in his books (Social Justice in Islam, Battle Between 
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Islam and Capitalism). Another Rafidee, Ayatollah Khamenei was very impressed by 
Sayyid Qutb and his writings and he initiated a translation of one of his works, and in 
the 1970s Qutbs revolutionary ideas were instrumental, along with those of Ali Shariati, 
in aiding the Iranian revolution. Sayyid Qutb himself was influenced by the writings of 
Abu A'la Mawdudi who also had that Rafidee poison towards Mu'awiyah and the Banu 
Umayyah and Abu A'laa Mawdudi was a very close friend of Ayatollah Khomeini as 
indicated by his own son who wrote a book on the subject of the close relationship 
between the two. Mawdudi praised the Iranian revolution as a true Islamic revolution. 
Further, Khomeini was also a good friend of Nawab Safawi (who was executed in 1956 
for an assassination attempt on Hussain Alaa, a minister in the government) and they 
had history together. 
When you stand back a little and just take a look at all these names, Ayatollah Kashani, 
Ayatollah Khomeini, Nawab Safawi, Ayatollah Khamenei, Sayyid Qutb and Abu A'laa 
Mawdudi you are seeing the synthesis of Rafd and Kharijiyyah. Namely, the original 
hatred, resentment, takfir, and revolution against the Companions of Allaah's 
Messenger initiated by the activities of one Abdullah bin Saba' al-Yahudi who raised 
the flag of "social justice" and roused up the vagabonds and criminals leading to the 
assassination of Uthmaan (radiallaahu anhu) and subsequently leading to all the 
tribulations. 
Be not surprised then that Khomeini, Khamenei, Nawab Safawi, Kashani and Sayyid 
Qutb all held the belief that Mu'awiyah and the Banu Umayyah were kafirs and all of 
them have that revolutionary, kharijee methodology and we see the same slogans 
coming from them all, "Imaamah" (leadership) "Haakimiyyah", "jaahiliyyah" (Mawdudi, 
Qutb and Nawaba Safawi all outlined this doctrine), "al-Adaalah al-Ijtimaa'iyyah" (Social 
Justice). 
It would be wise for you to remember that historically, Rafd has ties to Khaarijiyyah 
since both these innovations were borne out of the activities of the Sab'iyyah, Abdullah 
bin Saba' and his followers. Qutb actually praised the revolution of Abdullah bin Saba' 
against Uthmaan (radiallahu anhu), stating that it was an outburst of the true Islamic 
spirit, even though he acknowledged it was a plot by Abdullah bin Saba' (see here, 
here). So the hearts of these people are all the same. You see the same ideological 
poison running through their veins, hearts and minds, and you see them all cordial with 
each other, whilst attacking the choicest of Companions, indeed the writer of 
revelation, Mu'awiyah (radiallaahu anhu). 
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Sayyid Qutb: The Life and Legacy of a Radical Islamic Intellectual 
 
James Toth 
Eamonn Gearon 

 
In the field of Islamist political philosophy, Sayyid Qutb is one of the twentieth century's 
most important figures. Yet, if he is known at all in the West, it is superficially, often 
dismissed as "the godfather of al-Qaeda" or something similar. This portrayal, akin to a 
pantomime bad guy, is not helped by the most commonly employed photographic 
images of the man, behind bars in an Egyptian court. Instead, James Toth's Sayyid 
Qutb: The Life and Legacy of a Radical Islamic Intellectual is a serious portrait of Qutb 
the man, the dramatic evolution of his religious and political opinions from secularist to 
radical Islamist, and the legacy of his work and writings. 
 
In order to derive insight into the minds of those who foster and promote radical 
Islamist ideologies today, one would be well served to understand the social and 
political climate in which they grew up. The same is true of Qutb. Born in 1906 in a 
village near Asyut, Upper Egypt, he was a teenager when he moved from the security 
of the countryside to the maelstrom that was Cairo in 1919, and the country's first 
nationalist revolution. Disappointment at the failure of the revolution to deliver full 
independence for Egypt forced many to reassess their approach to politics. Looking 
beyond Wafd and other secular nationalist parties, many Egyptians re-examined the 
place and role of religion in their lives. 
 
One manifestation of this was the founding, in 1928, of the Muslim Brotherhood, which 
Qutb would eventually join in 1953, after it had been banned — not for the first or last 
time — by Egypt's military government. Throughout the 1950s and 1960s, many of the 
group's leadership found sanctuary in Saudi Arabia; Qutb stayed in Egypt, spending 10 
years in prison. A religious organization that preaches pan-Islamism, the Muslim 
Brotherhood may see Islam as universal and timeless, but the group's start in life was 
unquestionably the result of particular earthly social and political circumstances. 
Released from prison on health grounds in 1964, Qutb was rearrested in 1965 on 
charges of trying to overthrow the state. He underwent what amounted to a show trial, 
during which much of his literary output, notably his writing on Islam, was used as 
evidence against him. Qutb was found guilty of being part of a conspiracy to 
assassinate President Nasser and was executed by hanging in August 1966. 
The author has split his material into two parts: the life and the legacy. This is the only 
viable approach if one wants a single volume that has two equally important tasks: to 
produce a biography of Qutb, a leading exponent of Islamist political theory, and how 
he got to that point; and to elucidate the adoption, development and, in some cases, 
misinterpretation of his thinking by subsequent generations of Islamist radicals. 
Although enthusiastically taken up by both Osama bin Laden and Ayman al-Zawahiri, 
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there is much in Qutb's writings to lead one to conclude he would have been horrified 
with the 9/11 attacks, whatever claims al-Qaeda makes to the contrary. 
 
Had he not been hijacked by the nihilists of al-Qaeda, Qutb would probably be 
remembered, at least in Egypt, as an important intellectual whose prodigious output 
included poetry, short stories, novels, memoir, literary criticism and editorials for more 
than one literary journal. Egyptian novelist Naguib Mahfouz, the 1988 Nobel laureate, 
said that Qutb was one of two literary critics who rescued him from obscurity. In the 
1990s, Mahfouz went further: "Had it not been for his tendency to extremism, [Qutb] 
would have become the most important critic in Egypt." 
 
Among his works on Islam, two of the most important are In the Shadow of the Quran 
(Fi Zilal al-Quran, written between 1954 and 1964) and Signposts Along the Way, also 
known in English as Milestones (Maalim fi al-Tariq, 1964). More than any other of his 
religious books that are read today, Milestones popularized his principal idea: within 
Islam one could find everything required for an orderly society and healthy moral 
norms; and Islam is the answer, regardless of the question. While it is assumed that 
most readers will prefer to tackle the 150 or so pages of Milestones, rather than the 30 
volumes of Quranic exegesis that is In the Shadow of the Quran, the interested lay 
reader should also consider reading Qutb's short and very accessible autobiography: A 
Child from the Village (1946). 
Toth successfully examines the life and legacy of one of the most important names in 
the history of radical Islamism. Readers of this journal are aware that widespread 
ignorance of Islam is all too common but, if read as widely as it ought to be, this book 
offers a useful corrective. After more than a decade of war in two Muslim-majority 
countries, one would like to see discussions of Islam move beyond bias and cliché-
driven explications. One significant problem is the use of the word Islam in a 
reductionist fashion, necessarily ignoring the varieties of the faith and its adherents. It 
would help if one instead spoke of Islams. This would go some way forward conveying 
the differences that exist among confessional groupings. 
 
In the field of Islamist political philosophy, Sayyid Qutb is one of the twentieth century's 
most important figures. Yet, if he is known at all in the West, it is superficially, often 
dismissed as "the godfather of al-Qaeda" or something similar. This portrayal, akin to a 
pantomime bad guy, is not helped by the most commonly employed photographic 
images of the man, behind bars in an Egyptian court. Instead, James Toth's Sayyid 
Qutb: The Life and Legacy of a Radical Islamic Intellectual is a serious portrait of Qutb 
the man, the dramatic evolution of his religious and political opinions from secularist to 
radical Islamist, and the legacy of his work and writings. 
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The afterlife of Sayyid Qutb 
 
Sayyid Qutb was executed in 1966 for his role in a failed conspiracy against the Nasser 
regime. Yet his call for Muslims to replace the sovereignty of man with that of God 
continues to haunt Egyptian state authorities. On Feb. 8, 2010, following a 
controversial election for the Brotherhood’s Supreme Guide post, Egypt’s Hosni 
Mubarak ... 
John Calvert     December 15, 2010, 3:18 AM 
 

 
 
Sayyid Qutb was executed in 1966 for his role in a failed conspiracy against the Nasser 
regime. Yet his call for Muslims to replace the sovereignty of man with that of God 
continues to haunt Egyptian state authorities. On Feb. 8, 2010, following a 
controversial election for the Brotherhood’s Supreme Guide post, Egypt’s Hosni 
Mubarak regime arrested three prominent Brothers belonging to the movement’s 
conservative wing — ‘Isam al-‘Aryan, Muhiy Hamid, and ‘Abd al-Rahman al-Barr — 
accusing them of belonging to a radical organization inspired by the thinking of Sayyid 
Qutb, the prominent ideologue of the Muslim Brotherhood. Almost certainly, the 
arrested men did not belong to a clandestine organization dedicated to violent political 
change. Nevertheless, by their own admission they upheld Qutb as the embodiment of 
the Islamist movement. In so doing, they allowed the Egyptian government to peg the 
Muslim Brotherhood as a movement that harbors revolutionary intent. 
 
Given these risks, why do significant numbers of Muslim Brothers, including many in 
leadership positions, continue to invoke the example of Sayyid Qutb? Certainly, there 
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are many politically engaged Brothers who would prefer to keep Qutb’s thought under 
wraps. A large part of the reason has to do with the weight and complexity of his 
thought. The diversity of Qutb’s ideas (Qutb’s thought traversed several stages), 
coupled with his status as a martyr make it difficult for the Muslim Brotherhood to cast 
a negative judgment on him. As a result, his influence persists — despite reservations 
on the part of the Muslim Brotherhood’s reform-minded political pragmatists. 

 
Qutb’s Islamism has been a source of division within Muslim Brotherhood ranks from 
the beginning. In the early1960s, as Muslim Brothers languished in Nasser’s prisons, a 
number of them pointed out that Qutb’s censure of contemporary Muslim society 
smacked of takfir, the declared excision of Muslims from the body of the faithful. Such 
teaching, these Brothers said, went against the preference of Islamic theology for 
inclusiveness. They backed up their claim by pointing to Hasan al-Banna, who made 
clear that both the society and the state were Islamic despite the corruption wrought 
by the Western cultural onslaught. As far as al-Banna was concerned, Islam had not 
disappeared; it had only waned. 
But other Muslim Brothers disagreed. They accepted Qutb’s explanation that he did 
not condemn individual Muslims but only the barbarism of the contemporary global 
culture. They lauded Qutb’s efforts to strengthen Islam against "ignorance" (jahiliyya) of 
the divine mandate, and admired him for standing up to the powers that be. 
However, the matter was not allowed to remain moot. By the late 1960s, some 
Islamists — extrapolating from Qutb’s theory — had adopted an explicit takfiri point of 
view, one that would later feed the radical jihadi current.  
In response to this trend, then-Supreme Guide Hasan al-Hudaybi put his name to a 
tract called "Preachers, Not Judges," which argued that the Muslim Brotherhood’s job 
was to preach God’s message, not to evaluate the faith of others or to topple the 
political authority. Hudaybi hoped that the work would dampen the ardor of the 
extremists and save the Brotherhood from another round of persecution. The argument 
in "Preachers, Not Judges" remained the official position of the Muslim Brotherhood 
over the following decades. It laid the foundations for the Brotherhood’s reemergence 
on Egypt’s political stage as a tolerated, albeit officially banned, movement of politico-
religious reform. 
Although the Muslim Brotherhood repudiated the controversial aspects of Qutb’s 
thought, there was no question of eradicating his influence completely. As the 
Brotherhood’s only systematic thinker, his books could not be easily dismissed. 
Adding to the difficulty, many Muslim Brothers continued to defend Qutb’s reputation 
against detractors. Following the old line, these supporters argued that Qutb’s 
intentions had been misconstrued. If Qutb evinced a confrontational attitude, they said 
it was because torture led him to read the Quran through the distorting lens of anger. 
Moreover, his execution cut short an ideological project that might otherwise have had 
different emphases. 
Acknowledging Qutb’s high status, Hudaybi and succeeding Supreme Guides allowed 
Muslim Brothers to read his works, but said that they must do so carefully, accepting 
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from them what was good and rejecting what was problematic. The leadership 
discouraged Muslim Brothers without sufficient grounding in the religious sciences 
from delving into Qutb’s oeuvre. However, none banned his books. 
Yet there always existed the possibility that circumstances might bring Qutb’s doctrinal 
certainty to the fore. During the Muslim Brotherhood’s January 2009 elections, the 
victorious conservative faction evoked Qutb’s legacy in order to shore up the spiritual, 
intellectual and organizational strength of the movement. In the view of this group, 
Brotherhood reformers had weakened the movement’s core values in their efforts to 
work within the prevailing political system. The time was ripe, its members said, to 
follow Qutb’s example of building a cadre of dedicated Muslims, unblemished by 
political compromise, which would pave the way for the future success of the Islamic 
movement. 
The personal experiences of the conservatives led them to believe that their tact was 
correct. Many, including Muhammad Badi’a, the new Supreme Guide, belonged to the 
historic generation that had suffered in Nasser’s prisons. They understood that survival 
depended on a certain aloofness from the political culture of the secular state. 
Many reformers within the Brotherhood, men like ‘Abd al-Mu’min Abu al-Futuh, 
questioned the wisdom of the conservatives in evoking Qutb. They regard the revival of 
Qutb’s thought as a slippery slope that could lead to the kind of zero-sum game that 
marked relations between the Muslim Brotherhood and the state in the 1950s and 
1960s. One blogger insisted that the difference between Hasan al-Banna and Sayyid 
Qutb is that "between peace and war." Few reformers were surprised when in February 
2010, the Egyptian state arrested the three Muslim Brothers mentioned above, 
accusing them of resurrecting Tanzim ’65, Sayyid Qutb’s ephemeral underground 
organization. 
But the question remains: Why has the Muslim Brotherhood’s new leadership made a 
point of bringing to the fore aspects of Qutb’s ideology? What aspects of Sayyid 
Qutb’s discourse do they find appealing and/or politically useful? It seems that the 
conservatives are interested in Qutb’s emphasis on shoring up the spiritual, intellectual 
and organizational strength of Muslims. Reviewing the recent history of the 
Brotherhood, they see that the reformers’ efforts to work within the system, contest 
elections and move Brotherhood thought in a more liberal direction has only led to 
crackdowns by the state. The time is ripe, conservatives say, to affect a tactical 
withdrawal. Not a hijra — or migration — to remote places, but a strengthening of the 
Muslim Brotherhood’s core values, which the reformers have compromised though 
their accommodations. 
It’s worth speculating about how Sayyid Qutb would have regarded the 9/11 attacks. 
Almost certainly, Qutb would not have sanctioned the extreme violence that the 
hijackers employed. As Qutb pointed out in his writings, the killing of innocents finds 
no justification in the Quran. In fact, it’s a moot point whether he would have 
sanctioned violence, preemptive or otherwise, against state or military targets. Nor 
would Qutb have understood Al Qaeda’s desire to attack Western targets. In his mind, 
the jihad against the purported idolatry at home was always paramount. Yet Qutb 
would have appreciated Al Qaeda’s view of itself as knights under the Prophet’s 
banner; in other words, as comprising a vanguard striving to change society from 
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outside. And although he would have disagreed with the hijackers’ purpose, he would 
have understood the substratum of their ideology: that the world, as it stands, 
constitutes a conceptual realm of irreligion, vice and exploitation that ought to be 
resisted in the name of God. 
Qutb may be a divisive figure among the Muslim Brothers, but his presence within the 
movement’s discursive repertoire cannot easily be brushed aside. As the Muslim 
Brotherhood’s new leadership grapples with the policy implications of it new strategy, 
Muslim Brothers will continue to evoke Qutb, either as a model to be followed, or as an 
avatar of dangerous and outmoded thinking. 
 
 
Dr. John Calvert is the Fr. Henry W. Casper SJ Associate Professor of History at 
Creighton University and author of the newly released "Sayyid Qutb and the Origins of 
Radical Islamism." 
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